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The Garden Culture of Damascus:
New Observations Based on the Accounts of ̒Abd Allāh al-Badrī (d. 894/1489) 
and Ibn Kannān al-Ṣāliḥī (d. 1135/1740)
Georgina HAFTEH
Gardens played an important role in the urban development of Damascus and in 
the emergence of a unique culture of recreation.1 In the late Mamluk (15th century) and 
continuing into the Ottoman period (16th-18th centuries), Damascene urban life was 
manifest in many places including canteens (Mamluk ḍaqā if),ġ cofeehousesġ (Ottomanġ
ḍaqāhī), public baths, shadow theatres, and pilgrim feasts, all of which shaped Damascus’ 
recreational culture. During “the days of roses” (ayyāḍġ aḌ-ward) at the beginning of 
springġpeopleġalsoġstrolledġbeyondġtheġcityġwallsġ intoġal- ū a,ġtheġrichġagriculturalġ landġ
surrounding Damascus, in order to enjoy a picturesque terrain characterised by a mixture 
of plains, rivers and valleys bordered to the north by steep mountains. 
This paper examines the role of gardens and the surrounding landscape in the urban 
developmentġofġDamascus,ġbasedġprimarilyġonġtwoġmainġsourcesġwrittenġbyġʻAbdġAllāhġal-
Badrīġ(d.ġ894/1489)ġandġIbnġKannānġal- āli ī,ġ(d.ġ1135/1740),ġchosenġforġtheirġinsightsġintoġ
urban and intellectual history, linked by the genre in which they write, ḍa āsinġaḌ- āḍ and 
their shared admiration of the city of Damascus and its beauty. The comparisons that Ibn 
Kannānġal- āli īġofersġareġbasedġonġtheġearlierġtextġofġʻAbdġAllāhġal-Badrī,ġbothġprovideġ
insights into the intellectual and recreational activities related to open spaces within the 
city of Damascus to shed light on the evolution of the Damascene urban environment. 
Considered together, these sources enable a partial reconstruction of the gardens that 
were the setting for the urban life of Damascus.
1. I would like to express my gratitude towards Associate Professor Samer Akkach for our fruitful discussions 
on this topic and for his ongoing support during the preparation of my successfully completed Master’s Thesis 
(UniversityġofġDamascus,ġ 2011)ġ ǦDima q:ġ al-Mutanazahātġwaġ aqāfatġ al-tanazzuhġiġal-qarnaynġal-sābi‘ġ ‘a rġw-al-
āminġ ‘a r,ǧġ thatġ resultedġ inġ theġ preparationġ ofġ aġmapġ ofġ theġmostġ popularġ Damasceneġ gardensġ inġ theġ 17th-18th 
Centuries. I conducted this research as a post-graduate student in the University of Adelaide, at the Centre for Asian 
and Middle Eastern Architecture (CAMEA) for a thesis called “Gardens and the Culture of Recreation in the Early 
ModernġDamascus,ǧġunderġtheġsupervisionġofġA/ProfġSamerġAkkachġandġDr.ġKatharineġBartsch.ġIġamġalsoġimmenselyġ
gratefulġ forġDr.ġKatharineġBartsch’sġ suggestionsġandġcommentsġandġherġhelpġ inġ improvingġ theġEnglishġ languageġ




for social interaction and leisure activities. However, the area set aside for recreation 




and the urban recreational gardens (ḍutanazzahāt)ġ ofġ al- āli iyyaġ andġ al- isrġ whichġ
wereġdominatedġbyġpublicġ facilitiesġandġdevelopedġtoġoferġplacesġ forġsocialġ interaction.ġ
Both spaces enhanced the intellectual activities associated with the Damascene urban 
environment and led to the emergence of a unique garden culture.
Recent Scholarship on Damascene Gardens
The garden culture of Damascus should be interpreted in the light of the broader 
discourse on gardens in the Islamic world and studies of the culture of recreation. Firstly, 
thereġisġaġsigniicantġbodyġofġscholarshipġthatġexaminesġgardensġinġtheġIslamicġworld.ġThisġ
scholarship was primarily inspired by a collection of papers presented to the Dumbarton 
OaksġTrusteesġandġeditedġbyġElisabethġB.ġMacDougallġandġRichardġEttinghausenġinġ1976.2 
Another ten papers were prepared for a conference on the Islamic Garden held at M.I.T 
andġ editedġ byġ Attilioġ Petruccioliġ inġ 1997.3 In this category one should also include the 
studies written by Fairchild D. Ruggles inġ 2000ġ andġ 2008,4 in addition to Emma Clark’s 
workġ inġ2004ġandġanotherġeditionġofġDumbarton Oaks edited by Michel Conan inġ2007.5 
Theseġnumerousġstudiesġoferġ insightġ intoġgardensġ fromġMoroccoġandġMoorishġSpainġtoġ
India drawing on geographical, economic, climatic and archaeological data. However, 
while these publications explore important themes ranging from religious and spiritual 
interpretations of the paradise garden to practical studies of hydraulics and water 
reticulation, little attention has been paid to the use of gardens by their occupants or to 
Damasceneġgardensġspeciically.
Secondly, a review of literature focusing on the culture of recreation in the early 
modern Ottoman Istanbul period shows that there is a recently burgeoning interest in 
Ottomanġgardenġculture.ġ Inġ2007ġandġ2008,ġShirineġHamadehġaddressedġ theġquestionġasġ
to whether the landscape in 18th century Istanbul served as the site for the rise of an 
intellectual culture.6ġMeanwhileġinġ2007,ġtheġcofeehouse,ġtheġriseġofġsecularġprintġculture,ġ
public celebration, and the use of an urban space were addressed in the series of papers 
exploring the cultural phenomena of the Ottoman Tulip period, which was edited by 
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Dana Sajdi.7 One of the most recent contributions to the literature on the 18th century 
Istanbulġgardenġ isġ anġarticleġbyġWalterġAndrewsġpublishedġ inġ2008.8 These studies have 
greatly enhanced our understanding of Ottoman urban space in Istanbul. The Tulip period 
is presented as a dynamic and vibrant era during which secular recreational activities 
increasedġinġtheġgardens,ġcofeehouses,ġandġotherġpublicġspacesġinġIstanbul.ġTheseġstudiesġ
are based on chronicles, manuscripts, poetry and other 18th century texts. 
Thereġ isġalsoġaġnumberġofġ signiicantġ studiesġ focusingġonġ theġrecreationalġcultureġofġ
OttomanġDamascus.ġAllġtheseġstudiesġuseġtheġsourcesġofġal-BadrīġandġIbnġKannān,ġhoweverġ
eachġoneġinterpretsġthemġforġdiferentġpurposes.ġSamerġAkkachġofersġaġsigniicantġinsightġ
intoġ theġ periodġ ofġ earlyġ modernityġ (17th and 18th centuries) in Damascus. His articles 
publishedġinġ2007ġandġ20109 explore Damascus’ culture of entertainment with a focus on 
the Wine of Babel anthology,10ġwrittenġbyġtheġ17th-18thġcenturyġhistorianġandġSuiġMasterġ
‘Abdġal- anīġal-Nābulusī.ġByġanalysingġal-Nābulusīġpoemsġandġotherġprimaryġsourcesġfromġ
the Ottoman period in Damascus, Akkach provided a point of departure to examine the 
social and urban history of Damascene recreational gardens (ḍuntazahāt).ġOne further but 
importantġexampleġwrittenġbyġJamesġGrehanġinġ2007,11 shows an in-depth exploration of the 
link between consumption and cultural transformation across the early modern period in 
Damascus.ġFurthermore,ġMuhannadġMubaiḍīnġoferedġaġfurtherġcontributionġtoġscholarshipġ
onġ OttomanġDamascusġ inġ 2009.ġ Hisġ studyġ constitutesġ aġ generalġ surveyġ ofġ theġ varietyġ ofġ
entertainment activities that typically took place in Damascus — including singing, dancing, 
smoking,ġdrinkingġcofee,ġandġpromenading.ġThisġstudyġdrewġonġprimarilyġArabicġsourcesġ
and the Law-Court Records from Ottoman Damascus.12 
Despite the available scholarship on gardens in the Islamic world generally, and 
Damascene gardens in particular, several questions remain unanswered. For instance, how 
were the Damascene gardens and landscapes divided between natural environments and 
urbanġgardensġbetweenġtheġlateġMamlūkġandġtheġOttomanġperiodġinġDamascus?ġHowġwereġ
gardens used in the urban development of Damascus and how did this create a unique 
cultureġofġrecreation?ġWhatġurbanġfacilitiesġandġamenitiesġwereġcoupledġwithġgardensġandġ
otherġopenġspaces?ġ
This paper seeks to address these questions in order to shed light on this period in 
Damascusġ throughġ aġ comparativeġ studyġ ofġ twoġ accounts:ġ Nuzhatġ aḌ-anāḍ from the late 
Mamlūkġperiod;ġandġaḌ-MawākibġaḌ-isḌāḍiyyaġfromġthe Ottoman period.13 The latter (account) 
cites many descriptions of urban gardens based on Nuzhatġ aḌ-anāḍ two hundered years 







13. al-badrī, Nuzhaġ;ġibn kannān al-Ṣāliḥī, Mawākib.
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urban development by using the genre of ḍa āsinġaḌ- āḍġ(the beauties of Damascus). This 
comparison allows us to present a starting point to better understand Damascus’ unique 
culture of entertainment as it was manifest in the gardens within and beyond the city walls.
Deinition of Terms
Inġ theġ accountsġ ofġ Ibnġ Kannānġ andġ al-Badrī,ġ Damasceneġ recreationalġ gatheringġ
andġ picnicsġ occurredġ inġ aġ speciicġ naturalġ orġ urbanġ landscapeġwhichġwasġ identiiedġ byġ
diferentġArabicġterms:ġbustān,ġ adīqa,ġraw a,ġǧunayna and ḍuntazahġorġḍutanazzah. A brief 
clariicationġofġtheseġtermsġfromġvariousġArabicġdictionariesġisġnecessaryġbeforeġtheġmainġ
argumentġcommences.ġAccordingġtoġtheġlexicographerġIbnġMan ūrġandġal-Farāhīdī,14 the 
original meanings of adīqā,ġbustān,ġraw a and ǧunaynaġareġsimilarġwithġminorġdiferences.
The use ofġ adīqa (pl. adā’iq) encompasses both bustān and raw a, but adīqa must 
be surrounded by a fence.15 The term bustān (pl. basātīn) refers to the same meaning as 
adīqa or raw a;ġhoweverġbustānġ isġmostlyġassociatedġwithġ fruit;ġ forġ instance,ġǦthereġareġ
quince and apple in my bustān.”16 In this regard, we might say that bustānġisġspeciiedġforġ
agriculture purpose.ġOn the other hand,ġraw a (pl. raw  or riyā ) indicate “a land that had 
water,ġtreesġandġlowers,ǧ17 and ǧunaynaġ(pl. ǧanā’in) had the sameġmeaning as bustān, but 
was a smaller space, for example the Ottoman Law-Court Record mentions that a number 
of ǧunayna form one bustān.18 In addition, ǧunayna should have both palms and grapes 
according to both lexicographers. The mention of these two varieties fruits also links the 
meaning of ǧunayna to a spiritual religious symbol mentioned in the Quran and that refers 
toġ theġgardenġofġparadise:ġ ǦWouldġoneġofġ youġ likeġ toġhaveġ aġ gardenġofġpalmsġ treesġ andġ
grapevinesġunderneathġwhichġriversġlowġinġwhichġheġhasġfromġeveryġfruit?ǧ19 The same 
symbolic meaning applied to raw a:ġǦAndġasġforġthoseġwhoġhadġbelievedġandġdoneġrighteousġ
deeds, they will be in a garden [of Paradise], delighted.”20 
On the other hand, the term ḍutanazzahġ(pl. ḍutanazzahāt) comes from the root nazah 
and the verb tanazzah.ġ Tanazzahġ originally refers to a person who went by himself to a 
place with no water or grass, like a desert.21 However,ġasġIbnġMan ūrġsaidġthatġǦtheġpublicġ
commonlyġusedġtheseġwordsġ incorrectly:ġ theyġuseġ tanazzah when they go on a picnic to 
basātīn and riyā ,”22 and this meaning was and still is used among Damascene people. 
Subsequently,ġfromġthisġreviewġofġdiferentġArabicġterms,ġhereġinġtheġtextġtheġuseġofġtheġ
word garden covers the meaning of the words bustān,ġ adīqā,ġ raw aġ andġ ǧunayna. The 
14. al-Zubaydī, Tāǧ.
15. ibn Manẓūr, Līsān, the root adaq.
16. al-Zubaydī, Tāǧ,ġIġ;ġIbnġMan ūr,ġLīsān, the root basta.
17. al-Zubaydī, Tāǧ,ġXVIIIġ;ġIbnġMan ūr,ġLīsān, the root raw .
18. ibn Manẓūr, Līsān,ġtheġrootġ ananġ;ġLaw-CourtġRecords,ġDamascus,ġvol.ġ88,ġdocumentġno153.ġ
19. SūratġaḌ-Baqara, 266.
20. SūratġaḌ-Rūḍ, 15.
21. al-Zubaydī, Tāǧ,ġXXXVIġ;ġibn Manẓūr, Līsān, the root nazah.
22. ibn Manẓūr, Līsān, the root nazah.
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term ḍutanazzahġrefers to the recreational garden equipped with a variety of urban and 
commercial enterprises where the people of Damascus gathered for leisure, entertainment 
and social interaction. 
The Geography of Damascus
To understand the role of gardens in the urban transformation of Damascus it is 
necessaryġtoġbeginġwithġaġshortġdescriptionġofġtheġlocalġgeographyġincludingġtheġBaradāġ
Riverġwhich,ġasġtheġhistorianġRossġBurnsġstates,ġǦIfġthereġwereġnoġBaradāġRiver,ġthereġcouldġ
be no Damascus.”23ġ Theġ Baradāġ Riverġ risesġ fromġ theġ easternġ Anti-LebanonġMountainġ atġ
theġheightġofġ1100m,ġinġal-Zabadānīġplain,ġthenġnarrowsġtoġdescendġsteeplyġwithġtheġriverġ
southwardġwhichġapproximatelyġdoublesġitsġvolumeġatġal-Fī aġSpring.ġTheġriverġcontinuesġ
in a narrow gorge named al-Rabwa valley, where its waters spread out fan-like and divide 






social realms, and it is the main source of water for agricultural purposes as well as providing 
the provision of vitality for the landscape more generally. The river also enhanced the 
amenityġofġtheġcity,ġandġtheġphysicalġandġemotionalġwell-beingġofġtheġcitizens.ġInġ1134/1722,ġ
IbnġKannānġal- āli īġ recordedġanġemotionalġconnectionġbetweenġpeasantsġandġordinaryġ
people, and the river in his Damascene chronicle Yawḍiyyātġ āḍiyyaġwhenġBaradāġsuferedġ
fromġwaterġscarcity.ġHeġrecordsġtheġmaintenanceġofġtheġriverġbyġtheġcitizensġwhoġtookġtheirġ
toolsġandġtentsġandġwentġhappilyġtoġtheġspringġinġal-Zabadānīġtoġspendġaġweekġorġmoreġuntilġ
theġriverġlowedġagain.25 One should not forget that centuries of human works resulted in 
the appearance of the branches, which in their turn became fundamental in the creation of 




al-Mar ,ġwhichġisġcultivatedġmostlyġwithġgrainsġandġitġisġthreeġtimesġasġbigġasġal- ū a.27 In 
23. burns 2005, p. xvii-xviii.
24.ġForġ detailedġ informationġ aboutġ theġ Baradāġ River,ġ see ibn al-rāʻī, Barq,ġ p.ġ159-169;ġḪayr 1982,ġ p.ġ83-108;ġ al-
Munaǧǧidġ1949,ġp.ġ23-24;ġnu‘aysa 1968,ġp.ġ149-185.
25. ibn kannān,ġYawḍiyyāt,ġI,ġp.ġ340.
26. AccordingġtoġtheġlexicographerġIbnġMan ūr,ġtheġoriginalġmeaningġofġ ū a or aḌ- ū a derives from the root aw . 
AḌ- ū a is the slope in the ground and it refers to a place with water, trees and plants. AḌ- ū a is also a name given 
to the basātīnġ(gardens)ġthatġsurroundedġDamascusġinġallġdirections,ġtheġ ū aġDima qġ(Damasceneġgardens).ġSeeġIbn 
Manẓūr, Līsān, the root aw ;ġyāqūt al-ḥamawī, Mu ǧaḍ,ġIV,ġp.ġ219.
27. kurD ʻalī 1949,ġp.ġ16-17;ġreillyġ1990,ġp.ġ91.
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theġlateġ19thġandġearlyġ20th centuries, Mu ammadġKurdġʻAlī,ġaġnotableġSyrianġscholarġandġ
historian, identifiedġtheġsizeġofġal- ū aġareaġasġapproximatelyġ40,600ġhectaresġ(20kmġlongġ
andġ10-15kmġwide),ġtakingġintoġaccountġtheġurbanġspaceġofġDamascusġcityġwithinġthisġarea.28 
TheġtopographicalġphenomenonġofġǦ ū atġDima q,ǧġirrigatedġbyġtheġBaradāġRiver,29 has 
been well-known over the centuries as an intensely cultivated land,30 and is considered to 
be an important part of Damascus’ economic prosperity. It provides the city with fruits, 
vegetables and raw materials for artisanal production and represents an important 
dimensionġ ofġ economicġ exchange.ġ Inġ additionġ toġ itsġ economicġ importance,ġ al- ū aġ wasġ
the aesthetic backdrop of the Damascene recreational gatherings (tanazzuh/sīrān),31 where 
visitorsġcouldġexperienceġtheġbeautyġofġDamascus.ġThroughoutġhistory,ġitġwasġrecognizedġasġ
one of the most famous places to visit in the world. For example, in his text on the beauty 
of Damascus, NuzhatġaḌ-anāḍġfīġḍa āsinġaḌ- āḍ,ġal-BadrīġcitesġthatġǦVisitorsġfromġaroundġtheġ
worldġunanimouslyġagreedġthatġtheġbestġfourġgardensġonġearthġare:ġSu dġSamarqand,ġ i bġ
Bawwān,ġNahrġal-Ubulla,ġandġ ū atġDima qġ…ġIġvisitedġthemġallġandġfoundġtheġmostġvirtuousġ
oneġtoġbeġ ū atġDima q…ġItġisġlikeġparadiseġthatġhasġbeenġadornedġandġpresentedġonġearth.ǧ32 
Representations of the Landscape: the accounts of al-Badrī and Ibn Kannān 
Pictorial representations of Damascus’ landscape were not famous among Arab 
historians during the Mamluk and the Ottoman periods. The social life of the city as well 
as the natural environment tended to be represented through poetry, chronicles, diaries 
and other texts. This period (Mamluk and the Ottoman) of historiography was enhanced 
inġ theġ 19th century by European travelers visiting Damascus, whose sketches depicted 
lively impressions of many geographical sites, some of which illustrated people strolling, 
smoking,ġchatting,ġdrinkingġcofee,ġsingingġandġentertainingġinġtheġrecreationalġgardensġ
(ḍutanazzahāt).33 Moreover, travelers’ illustrations of Damascene gardens do not tend to 
28.  kurD ʿalī 1949, p. 18.
29. Waterwheels were frequently used for irrigation, and were linked to palaces, houses, religious schools and 
other structures in the city. For information about the locations of waterwheels in Damascus, see ibn kannān, 
Mawākib,ġI,ġp.ġ259.
30. Ḫayr 1982,ġp.ġ128;ġbianquis etġaḌiiġ2010.
31. Sīrān, in Damascene dialect comes from the root sayr which means stroll and walk, see ibn Manẓūr, Līsān, the 
root sayr.
32. al-badrī, Nuzha,ġp.ġ309-310.ġTheġeditorġIbrāhīmġ āli ġmentionedġthatġSu dġSamarqand,ġ iʻbġBawwānġandġNahrġ
al-Ubulla are three rivers surrounded by gardens, water and palaces. The translation is done from the origin in 
Arabic by the author.
وغوطة   ، بلة الأ ر 
و�ه بّوان،  وشعب  مرقند،  صغد  وهي  بعة،  أر الدنيا  هات 
ه من�ة أّن  عى  قطار،  والأ رض  الأ سواح  ع  “وأ�م  
رض.” ّنة وقد زخرفت وصّورت عى وجه الأ ا الم
�ه ا ّكها، فان فضل غوطة دمشق عى الثاث...كأ
دمشق... رأي�ة
33.ġTheġBritishġtravelerġandġartistġWilliamġHenryġBartlett,ġvisitedġDamascusġinġ1840ġandġrepresentedġtheġcity’sġ
topography in many famous drawings. See bartlEtt, PursEr & carnEġ1836.ġUnlikeġIstanbul,ġtheġillustrationsġandġac-
counts of Damascus on the subject of gardens and landscapes in late the Mamluk-Ottoman period, did not trigger 
to the amount of prints and accounts that emerged about gardens in Istanbul. Many paintings are available about 
urban centers and landscapes of Istanbul, including those made by Thomas Allom, Robert Walsh, and W.H Bartlett, 
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portrayġdaily-ġurbanġlife,ġandġareġconinedġtoġtheġ19th century onwards. Therefore, the main 
descriptions of the city’s urban life from the 15th to the 18th centuries can only be traced 
through the remnant accounts of historians who lived and experienced Damascus during 
that period. In this article, my interpretation is drawn from two main sources as a point 
of departure to describe and imagine the Damascene gardens and to provide a basis for 
further research on the topic. 
Theġirstġisġaġ15th-centuryġaccountġfromġtheġlateġMamlukġperiod,ġwhichġisġanġexpositionġ
of Damascus’ beauties (ḍa āsinġaḌ- āḍ).ġTheġauthorġ isġ ʻAbdġAllāhġ IbnġMu ammadġIbnġal-
amālġ al-Dima qīġ al-Qāhirīġ al- āiʻī,ġ knownġ asġ al-Badrīġ orġ Abūġ al-Taqāġ (d.ġ894/1489),ġ aġ
scholar,ġpoetġandġhistorian.ġAl-Badrīġwasġbornġinġ847/1443ġ inġDamascusġand,ġ inġhisġearlyġ
years, he worked with his father in trade, later moving to Cairo.34 Life in Cairo made him 
nostalgic of Damascus, which led him to write NuzhatġaḌ-anāḍġfīġḍa āsinġaḌ- āḍ, a work of 
praise and admiration of the beauty of Damascus in which he described the city’s urban 
features,ġarchitecture,ġagricultureġandġrecreationalġgardensġ(withġdetailsġaboutġlowersġandġ
other plants) as well as representing many aspects of the socio-cultural activities associated 
with these places. 
Yearsġ later,ġ duringġ theġ lateġ 17th to 18thġ centuries,ġ al-Badrī’sġ accountġNuzhatġ aḌ-anāḍġ
gainedġ himġ recognitionġ byġ theġ scholarġ andġ intellectualġ suiġ ay ġ Ibnġ Kannānġ al- āli īġ
(d.ġ1135/1740),ġwhoġwasġbornġinġaġDamasceneġeliteġfamilyġinġal- āli iyyaġandġgrewġupġunderġ
the care of his father, a notable Muslim ay , and other prominent ay -s in Damascus.35 
Likeġal-Badrī,ġheġengagedġwithġtheġthemeġofġtheġbeautiesġofġDamascusġ(ḍa āsinġaḌ- āḍ), and 
wrote aḌ-MawākibġaḌ-isḌāḍiyya, which is the second main source on the gardens of Damascus, 
on which I rely and dated from the period of the Ottoman Empire. 
In aḌ-Mawākibġ aḌ-isḌāḍiyya,ġ Ibnġ Kannānġ depictedġ Damascus’ġ horticultureġ andġ theġ
cultivationġ ofġ treesġ andġ lowers.ġ Heġ alsoġ citedġ severalġ descriptionsġ ofġ gardensġ fromġ al-
Badrī’sġaccountġinġtheġchapterġonġtheġbeautiesġofġDamasceneġrecreationalġgardensġ(ḍa āsinġ
Diḍa qġaḌ-ḍutanazahiyya). 36ġAtġtheġendġofġthisġchapter,ġheġoferedġconsiderableġinformationġ
about gardens and landscapes in Damascus and presented the changes and alteration that 
tookġplaceġinġtheġgardens’ġcitedġinġal-Badrī’sġaccountġofġtheġcityġinġhisġperiod.ġ
Subsequently, both these sources enable a partial reconstruction of the gardens 
that were the setting for the urban life of Damascus. They both used the discourse of 
ḍa āsin to exude admiration of the city’s beauties – including gardens, landscape, and 
architecturalġmarvelsġ inġ additionġ toġ theġ descriptionġ ofġ theġlowersġ andġ theirġmedicinalġ
andġphysicalġbeneits. 37 The word ḍa āsinġcomes fromġaḌ- usn,ġbeauty and good, and it is 
andġotherġillustrationsġfromġEnderunluġFazilġinġtheġHṭbânnâḍeġveġZenânnâḍe book. For information on recreational 
gardens in Istanbul, see haMaDEhġ2007;ġhaMaDEhġ2008;ġnEciPogluġ1997;ġanDrEwsġ2008.
34. See al-saḪāwī, aw’,ġXI,ġp.ġ40ġ;ġal-Ziriklī, A Ḍāḍ, II, p. 66.
35. al-Murādī, SiḌk, IV, p. 85. 




the opposite of ugliness.
”
38 AḌ-Ma āsinġis a writing style used by historians, scholars, and 
poets - who lived in or visited Damascus, experienced its beauty, strolled in its gardens 
andġexperiencedġmomentsġofġjoyġandġpleasure.ġForġexample,ġIbnġKannānġdeclaredġthatġhisġ
love and attachment to Damascus motivated him to write aḌ-MawākibġaḌ-isḌāḍiyya.39 In both 
theirġaccountsġal-BadrīġandġIbnġKannānġmentionġapproximatelyġthirtyġgardens,ġbutġtheyġ
only give details about a limited number of them. In order to describe and create an image 




Without a doubt, there were many more recreational gardens than those mentioned 
in the two historians’ texts, and their presence in Damascus can be dated to well before 
the Mamluk period. As a proof of this, Nuzhatġ aḌ-anāḍġ and aḌ-Mawākibġ aḌ-isḌāḍiyya both 
cite numerousġpoemsġwrittenġbyġfamousġscholarsġpriorġtoġtheġMamlukġperiod;ġpoems that 
invariably represented the garden as a social gathering place for leisure and recreation, 




 in the gardens there are palaces for the rich.
He built the Rabwa as a lofty palace,
 an absolute recreational place for the poor.” 40 
Later,ġ al-Badrīġ alsoġ describedġ al-Rabwaġ suburbġ (ḍa aḌḌa) as one of the Damascene 
beauties (ḍa āsin)ġthatġoverlooksġal- ū aġandġlocatedġfarġfromġtheġwalledġcityġtoġtheġwest. 
Al-Rabwa suburb was an urban centre containing a mosque, religious schools, a public 
bath ( aḍḍāḍ), halls (qā āt) with rooms above ( ibāq) and canteens (ḍaqā if). There is also 
aġproofġofġtheġexistenceġofġaġsmallġbazaarġ(suwayqa)ġwhichġwasġilledġwithġaġwideġselectionġ
ofġdailyġgoodsġandġdiferentġfoodġshops.ġBecauseġofġitsġlocationġonġtheġBaradāġRiverġBank,ġitġ
was also a popular place for young children to swim and play.41
38. ibn Manẓūr, Līsān, the root usn. 
39. ibn kannān, Mawākib,ġI,ġp.ġ176.
40. al-badrī, Nuzha,ġ 85. The translation is done from the original text in Arabic by author Samer Akkach. See 
akkachġ2007,ġ116.
غنياء  قصور الأ
ه
ي البسات�ي �ه  ما أن رأى  
ه
“إن نور الد�ي  
نـــزهة مـطــــلقــة لـلفـــقـــراء” بوة قرا شـاهـقا     ّمر الر
41. al-badrī, Nuzha, p. 83-89.
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IbnġKannān,ġquotingġanġanonymousġhistorian,ġclaimedġthatġal-Rabwa,ġhadġaġhundredġ
structures named tu ūt.42ġ Accordingġ toġ theġhistorianġA madġDuhmān,ġ theseġ tu ūt were 
built above ground level in the al-Rabwa valley, and had a hall (qā a) surrounded by rooms, 
similar to īwān.43ġDuhmānġadded,ġasġanġexampleġbasedġonġIbnġ ūlūn,ġthatġtu ūtġis similar to 
theġwoodenġhallġbuiltġbyġNūrġal-Dīnġhighġinġal-Rabwaġvalleyġforġtheġrecreationalġactivitiesġ
of poor people.44ġYet,ġitġisġnotġquiteġclearġwhatġtheġtermġtu ūtġmeans, and the statement by 
IbnġKannānġthatġal-Rabwaġconsistedġofġone-hundredġstructuresġseemġtoġbeġanġexaggerationġ
in such a small urban area. It is possible that the term tu ūt refers to benches that in Arabic 
dialect means beds raised above the ground (ig.ġ3-4). 45
Additionally,ġ Ibnġ Kannānġ referredġ toġ aġ newġ structureġ inġ al-Rabwaġ calledġ ḍaq adġ
(pl. ḍaqā id), which had “wooden planks without leather mats (an ā ),” ḍaq adġaḌ-Nawfara, 
forġinstance,ġhasġalsoġǦwoodenġwindowsġoverlookingġBanyāsġRiver.ǧ46 From his description, 
these ḍaqā id might be the kiosks that Michaud and Poujoulat — French historians and 
travelers —ġdescribed.ġOnġtheġ23rdġofġMayġ1831,ġtheyġobservedġthatġDamasceneġpeopleġwereġ
spendingġtheġwholeġdayġinġtheirġkiosksġinġtheġgardensġalongġtheġBaradāġRiver.ġTheseġkiosksġ
were similar to the ones which existed in Istanbul and were spread along the Bosphorus.47 
IbnġKannānġalsoġnotedġthatġthereġwereġprivateġḍaqā id such as ḍaq adġ usaynġAfandīġIbnġ
Qarnaqġonġ al-QanawātġRiverġ andġothersġ forġ theġpublic,48 where they brought their own 
quilts, leather mats and even plates, spoons and other eating utensils for recreational 
days.49 It may be assumed that some of those ḍaqā id could be rented by public strollers, 
while others were privately owned. Also, it seems that the recreational gathering of the 
elites in ḍaqā idġwasġ segregatedġ fromġ theġ lowerġ classes,ġ asġ IbnġKannānġmentionedġ thatġ
there were “ḍaqā id for elites (akābir) in western al-Rabwa.”50
Comparedġtoġtheġdescriptionġofġal-RabwaġinġtheġMamlūkġperiod,ġIbnġKannānġdescribesġ
theġchangesġ thatġ tookġplaceġ inġ theġ lateġ17th century. He recorded that the ḍaqā id were 
destroyedġ inġ 1080/1669ġ andġ heġ pointedġ outġ thatġ allġ buildingsġ inġ al-Rabwaġwhichġ datedġ
42. ibn kannān, Mawākib, I, p. 301.
43. ibn kannān, Mawākib, I, p. 289,ġfootnoteġn°7.ġSeeġalso,ġA madġDuhmānġintroductionġin ibn Ṭūlūn, QaḌā’id, p. 11.
44. ibn kannān, Mawākib, I, p. 295;ġal-badrī, Nuzha,ġp. 86.
45. The term tu ūtġisġstillġusedġinġotherġcitiesġinġSyriaġsuchġasġ amā.ġAccordingġtoġaġ amāġcitizenġitġrefersġtoġaġ
bench or a seat that used to be in the gardens.
46. ibn kannān, Mawākib,ġI,ġp.ġ307,ġfootnoteġn°2.
47. MichauD & Poujoulat 1833,ġp.ġ201-202.
48.ġ usaynġAfandīġ IbnġMu afāġ Ibnġ asan,ġknownġasġ IbnġQarnaqġal-Dima qīġ (d.ġ1090/1679),ġwasġfamousġforġhisġ
skills in enchantment, sorcery, magic, witchery and other occult sciences. He became a wealthy man, who had many 
properties and built his palace and hall (qā a)ġinġal- āli iyya.ġHeġheldġhighġoicialġinancialġpositionsġinġtheġProvinceġ
and in the managing of many important waqf-sġsuchġasġal-Salīmiyya,ġal-Sulaymāniyya,ġal- aramaynġal-Mi riyyinġ
andġUmayyadġMosque.ġHeġtravelledġtwentyġtimesġtoġal-Rūm.ġHeġwasġchosenġbyġtheġpilgrims’ġelitesġ(a‘yānġaḌ- uǧǧāǧ) 
to become the aḍīrġaḌ- aǧǧġ(theġmilitaryġoicial,ġinġchargeġofġconductingġtheġpilgrimġcaravan)ġafter the death of the 
existingġoicialġduringġthisġpilgrimage.ġHeġtravelledġoneġmoreġtimeġtoġal-RūmġandġtookġBaalbekġtax-farmingġandġhadġ
many slaves, female and male, and even children. See al-Muḥibbī, uḌā at,ġII,ġp.ġ118-120.
49. ibn kannān, Mawākib,ġI,ġp.ġ307.ġ
50. ibn kannān, Mawākib,ġI,ġp.ġ307.ġ
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from the Mamluk period - were neglected ( urriba) and vanished (zāḌa).51 The site was 
transformed into a place devoid of buildings, and “the only remnants being meadows and 
basātīnġonġtheġriverġbank,ġownedġbyġpeopleġinġDummarġandġal-Mazza.ǧ52 In other words, al-
Rabwa was developed from an urban landscape in the Mamluk period, with gardens and 
public facilities, to a natural landscape without any structures.
From Canteens (maqṣaf pl. maqāṣif) to Coffeehouses (maqhā pl. maqāhī)
IbnġKannān’sġaccountġseemsġtoġcontainġ theġonlyġhistoricalġdescriptionġofġ theġQa yaġ
garden,ġwhichġplayedġaġpivotalġroleġinġtheġfunctionġofġtheġcanteensġbetweenġtheġMamlūkġ
andġtheġOttomanġperiod.ġQa yaġwasġlocatedġnearġZāwiyaġal- arīrī,ġsouthġofġal- arafġandġeastġ
ofġal-Rabwā,ġalongġal-QanawātġRiverġandġadjacentġtoġtheġBaradāġRiver.ġItġhadġaġsmallġvillageġ
(qa aba),53ġwith a boutique ( ānūtġpl. awānīt).54 This ānūtġhadġanġupperġloorġ( ibāq) with 
four rooms.55ġTheġcanteenġinġQa yaġwasġanġurbanġpublicġfacilityġwhichġservedġasġaġspaceġ
mostlyġforġtheġidle/unemployedġpeopleġ(ba āḌīn) to gather, spend time and relax.56 Under 
Ottomanġrule,ġandġafterġtheġsigniicantġintroductionġofġcofeeġtoġDamascusġinġtheġmiddleġ
of the 16thġcenturyġ(940/1534),ġcanteensġwereġturnedġintoġcofeehouses,57 which began to 
proliferate both inside and outside the walled city of Damascus, all along the banks of the 
BaradāġRiver.
One of the earliest descriptions of a ḍaqhā is that by Balthasar de Monconys, a French 
diplomat, physician and magistrate. In his diary, written while visiting Damascus on the 
13thġ ofġMayġ 1647,ġ heġ describedġ theġ cofeehousesġ asġ follows:ġ Ǧtheyġ areġ allġ covered,ġwithġ
panelsġofġglassġinġtheġmiddle;ġthereġisġaġbeautifulġfountainġwithġseveralġjetsġofġwaterġfallingġ
intoġaġ largeġ squareġbasin;ġ allġ theġbenchesġareġ coveredġwithġ rugsġ andġ thereġareġ theatresġ
51.ġUnfortunatelyġIbnġKannānġdidġnotġstateġtheġreasonġforġtheġdestructionġofġtheġḍaqā id. In the same year, in 
1080/1669-1670,ġIbnġ umʻaġal-Maqqārġ–aġhistorianġofġtheġlateġ17th to early 18th century - stated that Damascus was 
devastated by a severe plague that resulted in huge damages ( arar) and led to “a thousand funerals in one day.” 
However, if there is any relation between the two events requires more investigation. See ibn ǧuMʻa, Bā āt,ġp.ġ40.ġ
52. ibn kannān, Mawākib,ġI,ġp.ġ291-307.ġAtġtheġbeginningġofġtheġ17thġcenturyġaroundġ1011/1602,ġmostġofġtheġgardensġ
inġal-Mazzaġandġal-Rabwa,ġwereġputġunderġtheġcontrolġofġKīwānġIbnġʻAbdġAllāh.ġHeġwasġoneġofġtheġeliteġsoldiersġofġtheġ




53. ibn Manẓūr, Līsān, the root qa ab.ġIbnġMan ūrġmentionedġmanyġdeinitionsġofġqa aba:ġaġrecentlyġexcavatedġwell,ġ
or a qa aba of a location refers to that location’s core, or a qa abaġmeans a village etc. Here, the interpretation of 
qa aba as a small village is viable in the context.
54. In Arabic dictionaries the word ānaġpl. ānūt means a place for drinking wine or a winery. See ibn Manẓūr, 
Līsān, the root nt. However, the meaning of anūtġin this context is a shop or boutique, because this meaning is used 
in the court documentation of the same period.
55. A bāq or ibāqġaccordingġtoġIbnġMan ūr,ġmeansġlayersġsituatedġaboveġeachġother.ġSeeġIbnġMan ūr,ġLīsān, the 
root bq.
56. ibn kannān, Mawākib,ġI,ġp.ġ229-230.
57.ġSeeġforġinformationġaboutġtheġemergenceġofġcofee:ġPascual 1995-96,ġp.ġ141-156.
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where divert drinkers are entertained by cantors and players of instruments.”58 Later, an 
engravingġbyġBritishġtravellerġWilliamġHenryġBartlettġdepictsġaġvarietyġofġcofeehousesġonġ
theġbankġofġtheġBaradāġRiver,ġopenedġfromġallġsides,ġandġpopulatedġbyġgroupsġofġpeopleġ
sitting beneath shading trellises. These roofs, which block out the sun, are built from light 
materials such as thatch, and are supported by slender columns of wood. It also shows 
peopleġsippingġcofeeġandġsmokingġhookahs,ġwhilstġappreciatingġtheġbreezeġ(ig.ġ5).
Garden Furniture, Features, and Facilities
The gardens (aḌ-basātīn/aḌ-ḍuntazahāt), as mentioned, were predominantly places for 
cultivation and agriculture. However, they also provided opportunities for recreation, 




a mosque, a religious school (ḍadrasa), a public bath ( aḍḍāḍ),59 places for livestock, a 
market (suwayqa),60 and canteens. The canteens were equipped with lamps and chandeliers, 
and furnished to meet all visitors’ needs from food to accommodation.61 There were cooks, 
beverageġandġfruitġsellers,ġasġwellġasġwaitersġpreparedġtoġassistġguestsġwithġallġtheirġneeds:ġ
leatherġmats/tableclothsġ(an ā‘), plates, and eating utensils, also pillows, quilts, blankets 
and cloaks for overnight visitors.62 
In addition, there was also a lodge ( ān),63 “shading trellises built without mud” in al-
abha,64ġandġaġmillġinġal- aqrā.65ġAl-Rabwaġwasġalsoġwell-knownġforġitsġbazaars,ġwithġshopsġ
oferingġfriedġish,ġtannūrī bread, cooks and ovens. It also had a wide range of fresh produce 
58. DE Monconys 1665,ġp.ġ345.ġǦIlsġsontġtoutġcouverts,ġavecġdesġvitresġauġmilieuġ;ġilġyġaġuneġbelleġfontaineġàġplusieursġ
jetsġquiġ tombentġdansġunġgrandġbassinġcarré;ġ tousġ lesġbancsġsontġcouvertsġdeġ tapis,ġetġ ilġyġaġdesġ théâtresġoùġdesġ
chantres et joueurs d’instruments divertissent les buveurs.” The translation is done from the origin in French by 
author DavidġRadzinowicz.ġSeeġDEgEorgE 2004,ġp.ġ176.
59.ġForġinstance:ġ ammāmġal-Nuzhaġinġal- abha:ġal-badrī, Nuzha,ġ80;ġibn kannān, Mawākib,ġI,ġp.ġ227-228.
60.ġSā atġTa tġal-Qal aġ–theġsquareġunderġtheġcitadel-ġwasġfamousġforġitsġvariousġtypesġofġmarkets:ġfur,ġcloaksġandġ
cloth market, copper, sieves and glass market, fruits, vegetables, butchers and nuts market as well as carpenters and 
tailors shops. See al-badrī, Nuzha,ġp.ġ66-67;ġibn kannān, Mawākib,ġI,ġp.ġ247.ġ
61. al-badrī, Nuzha, p. 86.
62.ġSeeġal- abha:ġal-badrī, Nuzha,ġp.ġ79;ġibn kannān, Mawākib, I, p.ġ222-223.ġSeeġalsoġQa yaġgardenġinġibn kannān, 
Mawākib,ġI,ġp.ġ229-230.ġ
63. A ānġwasġonlyġmentionedġinġal- abhaġgarden.ġSeeġibn kannān, Mawākib,ġI, p. 222-28.
64. al-badrī, Nuzha,ġp.ġ79.ġThereġisġscantġinformationġaboutġtheġbuildingġmaterialsġusedġforġtheġstructuresġinġtheġ
gardens. Perhaps we could assume that the canteens were constructed using light materials such as thatch. These 
lightġstructuresġwereġprobablyġtemporary,ġandġusedġtoġbuildġcofeehousesġinġspringġthatġwereġdemolishedġinġautumnġ
and winter when the garden was returned to agricultural use. Alternatively, it could be interpreted that the owner 
of the garden rented the place to the ḍaqāsifī in the spring and summer when the recreational activities (tanazzuh/
sīrān) took place. These are unanswered questions that require further research.
65. ibn kannān, Mawākib,ġI,ġp.ġ254.
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thatġwasġavailableġatġcheapġpricesġandġifteenġsheepġwereġslaughteredġatġtheġsiteġdailyġinġ
addition to the meats that were brought from the city.66 All these necessities encouraged 
visitors to stay for as long as a month. “This does not exist in any other country in the 
world,ǧġal-Badrīġsaid.67ġItġwasġallġtheseġservicesġthatġaddedġtoġtheġculturalġsigniicanceġofġaġ
few gardens as a place of leisure and entertainment.68 
Gardens and Urban Development 
thE DEvEloPMEnt of thE bayn al-nahrayn garDEn
Theġevolutionġofġaġgardenġcultureġandġtheġemergenceġofġtheġcofeehouses,ġaccompaniedġ
remarkable changes in the urban fabric of Damascus. AccordingġtoġIbnġKannān,ġcitingġal-
Badrī,ġtheġrecreationalġgardenġBayn al-Nahrayn - which was located in a unique spot at the 
entranceġofġtheġvalleyġonġdivergingġbranchesġofġtheġBaradāġRiver,ġwasġanġurbanġcompoundġ
illedġwithġvenuesġ(required)ġforġrecreation:ġhouses,ġpalacesġ(qu ūr), ḍaqā‘id, various types 
of markets, public baths, and water basins. This site was connected by a bridge (qan ara) 
toġanotherġsiteġfullġofġcanteensġwithġplentyġofġwaterwheels.ġNearbyġwasġal-Farrāyīnġalleyġ
that had halls (qā‘āt) with single storey ( ibāq), rooms and corridors (ḍaḍarrāt). 69 He 
concludes that this urban centre was completely destroyed in the Ottoman period, and 
theġonlyġremnantsġareġtwoġwaterwheels,ġnamelyġal-MawlawiyyaġandġBābġal-Hawā.ġEvenġ
so,ġinġ1117/1705,ġtheġsiteġseemsġtoġhaveġbeenġrestoredġandġtheġbuildingsġrefurbishedġwhenġ
theġvizierġMu ammādġBā āġ IbnġBayramġ initiatedġ theġconstructionġofġaġpublicġ religiousġ
school.70 
thE altEration of thE al-nayrabayn: thE EMErgEncE of Maqāṣīr
Another indication of the urban-natural development was the change that occurred 
to the recreational garden al-Nayrabayn.ġ Thisġ wasġ aġ popularġ Mamlūkġ quarterġ fullġ ofġ





68. It could be assumed that the famous gardens equipped with all facilities were intended for rich people who 
wereġableġtoġafordġtheġexpenses.ġHowever,ġweġdoġnotġhaveġmoreġinformationġtoġenforceġthatġassumptionġandġthisġ
require further research.
69. al-badrī, Nuzha,ġ p. 69;ġibn kannān, Mawākib,ġI,ġp.ġ244-246.
70. ibn kannān, Mawākib,ġ I,ġ p.ġ 247. ikmatġ Ismāʻīlġ inġ theġ footnoteġ identiiedġMu ammādġBā āġ Ibnġ Bayram,ġ anġ
OttomanġvizierġwhoġruledġDamascusġġtwice,ġfromġ1114/1702ġtoġ1115/1703ġandġfromġ1117/1705ġtoġ1118/1706.
71. al-badrī, Nuzha,ġp. 82-83.ġAl-Nayrabaynġwasġdividedġintoġal-Nayrabġal-a‘lāġ-ġsituatedġbetweenġYazīdġandġ awrāġ
Rivers,ġandġal-Nayrabġal-adnāġ-locatedġbetweenġ awrāġandġBaradāġRivers.
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wereġdestroyedġandġabandonedġ inġ1115/1703.72 On the other hand, a new construction, 
namely ḍaq ūraġ(pl. ḍaqā īr) emerged in al-Bahnasiyya, a section of al-Nayrab, overlooking 
Mar atġ isrġIbnġ awwā .73 These ḍaqā īr are often assumed to have been small houses for 
people’sġ recreationalġ assemblingġ andġ theyġwereġ interspersedġwithġ trees,ġ fruits,ġ lowersġ
and water basins.74 The existence of these small buildings in al-Nayrab contributed to the 
shaping of the urban fabric of the city during the Ottoman period.
thE altEration of othEr garDEns: ibn kannān’s observation
IbnġKannānġdescriptionġofġtheġrecreationalġsitesġdifersġtoġthatġofġal-Badrī.ġTheġnumberġ
of agricultural gardens (natural environment) seems to have increased, whereas the urban 
facilities for strollers — ḍaqā id for instance — which were common in the Mamluk period 
appeared to have reduced. IbnġKannānġrecordedġthatġopenġspacesġ(includingġDamasceneġ
urban public gardens and the surrounding landscape) which were accompanied by 
commercialġandġpublicġservicesġwereġreducedġtoġonlyġtwoġsuburbs:ġal- āli iyyaġandġal- isr.ġ
Bothġwereġfullġofġpublicġrecreationalġplaces,ġcofeehouses,ġpalacesġofġrecreationġ(qu ūrġaḌ-
nuzha), mosques, religious schools and public baths during the Ottoman period. Where the 
remnant gardens were turned into basātīnġ(naturalġlandscape),ġitġwasġrareġtoġindġaġǦḍaq‘ad 
for strollers.”75 Furthermore,ġal-Rabwa recreational suburb was destroyed and turned into 
basatīn and meadows (ḍurūǧ)ġbyġprivateġownersġfromġDummarġandġal-Mazza.76 Al-Sahm, 
al-May ūr,ġal-Lubbād,ġal-Dah a,ġal- abhaġandġal- al ālġwereġmerelyġǦruinsġandġnames.ǧ77 
Al- a rā,ġasġwell,ġwasġaġpublicġspaceġfullġofġbuildingsġ(‘aḍā’ir), which was transformed into 
numerous gardens (basātīn and adā’iq) “without buildings.”78 Similarly, the al-Sahm suburb 
transitioned from a place full of connected houses to a gardenġwith abundant trees and 
fruits.ġAnotherġMamlukġgardenġnamedġal-Munaybi‘,79 vanished in the Ottoman period, and 
IbnġKannānġassumedġthisġgardenġtoġbeġtheġsameġasġal-Zuhrabiyya.80ġIbnġKannānġaddedġthatġ
theġsurroundingġvillagesġofġal-Mazza,ġDummar,ġ arastā,ġMnīn,ġandġBarzaġbecameġlandsġfullġ
of trees, plants and peach.81 That is to say, the changes not only happened in the city itself 
but extended to the surrounding villages.
72. ibn kannān, Mawākib,ġI,ġp.ġ231.ġSeeġalso:ġibn kannān, Murūǧ, p. 66. 
73.ġTheġlocationġofġal-Bahnasiyyaġwasġinġtheġeastġofġal-Rabwāġandġneighbouringġal-Dah aġandġtheġbridgeġ(ǧisr) Ibn 
awwā ġstillġexistsġnearġtoġtheġmillġofġKīwānġlandġ(seeġtheġattachedġmap).ġ
74. al-badrī, Nuzha,ġp. 81-82;ġibn kannān, Mawākib,ġI,ġp.ġ230-231; See also ibn Manẓūr, Līsān, the root qa ar.  
75. ibn kannān, Mawākib,ġI,ġp.ġ274.
76. ibn kannān, Mawākib,ġI,ġp.ġ307.
77. ibn kannān, Mawākib,ġI,ġp.ġ289-290.
78. ibn kannān, Mawākib, I, p. 285.
79.ġAl-MunaybiʻġwasġirrigatedġbyġtheġBānyāsġRiverġandġparalleledġbyġal-Qanawātġtoġtheġsouth.
80. ibn kannān, Mawākib,ġ I,ġp.ġ270.ġAl-Zuhrabiyyaġlocationġhasġtheġal-Barāmkaġcemeteryġforġelite’ġ(a‘yān) tombs, 
such as Ibn Taymiyya, and used to be a place of Turk residence.
81. ibn kannān, Mawākib,ġI,ġp.ġ275.
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thE classification of thE garDEns’ DEvEloPMEnt
AccordingġtoġtheġinformationġfromġIbnġKannān,ġweġcanġdivideġDamasceneġgardensġinġ
the 17th and 18thġcenturiesġintoġtwoġtypes:ġtheġgardensġwhichġcontinuedġtoġserveġasġurbanġ
centres,ġtheseġbeingġal- āli iyyaġandġal- isrġ(urbanġlandscape);ġandġtheġremnantġgardensġ
without buildings (‘aḍā’ir), which were used for agricultural purposes (natural landscape). 
Whileġmostlyġagricultural,ġtheseġremnantsġcontainedġaġfewġprivateġgardensġinġal- arafaynġ
andġ adrġ al-Bāzġ (al-Mar a)ġ thatġ housedġ palacesġ (qu ūr).82 These changes reshaped the 
mapġofġDamascusġlandscape.ġFurthermore,ġthisġclassiicationġwasġdrawnġfromġIbnġKannānġ
observations, but the reason for the gardens’ transformations remains relatively obscure 
and needs further research.
The Status of the Gardener
In contrast to Damascus, 18th century Ottoman Istanbul had many royal gardens that 
were left to the public after the court lost interest in them. The number of public gardens 
inġIstanbulġstartedġtoġincreaseġdueġtoġaġpoliticalġagenda:ġǦtheġstateġsometimesġsoughtġtheġ
opening or partial opening of an imperial garden to the public as a solution to repeated 
instances of public disorder.”83 In Istanbul the gardener (aḌ-bustanǧī)ġwasġaġstateġoicial,ġ
an employee responsible for the royal gardens, which involved harvesting the crops and 
rowing the Sultan’s imperial barge along Bosphorus River.84 Royal gardens did not exist 
in Damascus, where the land property varied between pious endowment (waqf), private 
property (ḍiḌk), and state-owned land (ḍīrī). The gardener (aḌ-bustānī) of private property 
was the owner or renter of the garden, and had the responsibility to plant and harvest the 
cropsġeachġyear,ġandġtoġexploitġtheġproitabilityġofġgardenġ(bustān);85 whereas, if the garden 
wasġassignedġasġaġpiousġendowment,ġtheġgardenerġnotġonlyġplantedġandġbeneittedġfromġ
the land but also had to transfer a percentage of the generated income towards theġwaqf.
The Culture of Recreation
Although transformations such as those described above occurred in many recreational 
gardens (ḍuntazahāt), one might argue that the continuity of the recreational gathering 
duringġtheġOttomanġperiodġmightġrelectġaġresponseġforġDamasceneġurbanġsociety’sġdemandġ
for leisure activities. Such gatherings used to be associated with roses blossoming in spring 
(ayyāḍġaḌ-ward),86ġmostlyġonġSaturdayġandġTuesday.ġOnġtheseġdays,ġDamasceneġcitizensġofġ
82.ġ usaynġBā āġ (d.ġ1094/1682),ġaġ famousġvizierġ inġDamascus,ġbuiltġhisġpalaceġ inġal- ātūniyya,ġ inġal- araf.ġTheġ
locationġ ofġ theġ palaceġwasġ illedġwithġ allġ kindsġ ofġ plantsġ andġ trees,ġ includingġ bothġ nativeġ Damasceneġloraġ andġ
imported varieties. See al-Muḥibbī, uḌā at,ġII,ġp.ġ124.
83. haMaDEh 2007, p. 287.
84. nEciPoglu1997, p. 3.
85. al-qāsimī etġaḌii, Qāḍūs, see the letter b, bustānī.
86. For the recreational gathering in the days of roses in spring, see al-Ṣālihī, Yawḍiyyāt,ġp. 301,ġ463,ġ478.
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all ranks were ready to burst the boundary of the walled city and go into the vast plain of 
gardens.ġRecreationalġgatheringsġbecameġaġsigniicantġpastimeġdueġtoġtheġopportunitiesġ
forġentertainmentġandġcommunication.ġFurthermore,ġtheseġassemblingġoferedġanġescapeġ
from the daily commitments, as well as an opportunity for the enjoyment of the natural 
environment. 
Theġ recreationalġ urbanġ landscapeġ centreġ thatġ emergedġ inġ al- āli iyyaġ andġ al- isrġ
might be a result of the growing consciousness among the public toward a sensual life. 
This tendency can be noticed in BurǧġBābiḌġwaġ adūġaḌ-baḌābiḌ,87 a compilation of poems about 
recreationalġgatheringsġinġDamasceneġgardensġbyġ‘Abdġal- anīġal-Nabulusīġ(d.ġ1143/1731).ġ
‘Abdġal- anīġwasġaġSuiġmasterġandġhistorian,ġwhoġwasġaccompaniedġbyġIbnġKannānġinġtheġ
17th and 18th centuries. He recorded the names of the gardens where he and his friends used 
to gather and enjoy the beauty of Damascene nature.88 These gatherings, mentioned in Burǧġ
BābiḌ, tended toward sensuality and entertainment life rather than a spiritual experience. 
Oneġofġtheġpoemsġcitedġinġal-Nabulusīġaccountġbeginsġasġfollows:ġ
 
Respond to the callers for youthful pleasure and stay with the group,
 and replace abstention from love with impious recreation.
And adhere to excessive desires and burning passion, and leave
 behind the words of guidance, and stop listening to them.
Only the brave wins the pleasure, while fail
 to reach it the coward and the hesitant.
Don’t think that happiness will last, nor
 will sadness, endless as it may seem, it will come to an end. 89
The Recreational Gatherings of the Elites
Moreover,ġitġseemsġthatġforġtheġelite,ġtheġgardenġcultureġsatisiedġbothġentertainmentġ
andġeducationalġpurposes.ġFirstly,ġitġwasġdocumentedġbyġIbnġKannān,ġinġal- arafaynġgardenġ
inġal- āli iyya,ġthatġpalacesġofġrecreationġ(qu ūrġaḌ-nuzha) were owned by the elite patrons.”90 
These new types of buildings might indicate the new aspirations of the elite to create leisure 




89. al-nābulusī, Burǧ,ġ21.ġThe translation from the original text in Arabic was done by author Samer Akkach. See 
akkachġ 2007,ġp. 111-112. For information onġdiferentġkindsġofġ leisureġandġentertainmentġactivitiesġ inġDamascusġ
during the Ottoman period, see Mubaiḍīnġ2009.ġSeeġalsoġaġrecentġpublicationġaboutġrecreationalġDamasceneġgardens:ġ
akkachġ2010.
اعه له ي اهوى �م ماعة وأبدل النسك �ه ”ِجب دعاة الصبا ولّب الم ك ســــماعه    والزم الشــــــطح واهيــام ودع عنـــــك ام النصــوح وا�ة
بــــــــــان اللكـــــــــاعــــه ا إل الم ســـــــــــــــــــور وما قر ع�ه للذة الم   فاز �م
ي ول الــــزن وإن طال سوف يبدي انقطاعه“
  ل تظن الرور يب�ة
90. ibn kannān, Mawākib,ġI,ġp.ġ249-253.
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piousġendowmentġofġal- aramaynġal- arīfayn,91 andġQa rġal-Turkumānġinġal- isrġQuarter.92 
Weġcanġalsoġassumeġ fromġIbnġKannān,ġaġmemberġofġ theġal- āli iyyaġelite,ġ thatġ theġwordġ
‘palaces’ġ(qu ūr)ġwasġmerelyġaġgloriicationġofġtheġal- āli iyyaġsetting.ġItġisġlikelyġthatġthoseġ
palaces were the same houses that Laurent d’Arvieux, a French traveller and diplomat who 
visited Damascus in the 17thġcentury,ġnoticed.ġHeġsaid:ġǦMostġofġtheġelitesġinġal- āli iyyaġownġ
houses for recreation practices.”93ġTheġsameġhousesġareġmentionedġbyġMonconysġasġfollows:ġ
“We went with our hosts to a village called Salaié, on the slope of the mountain close to 
Damascusġ[…]ġwhereġweġhaveġanġexcellentġviewġofġtheġcityġandġtheġwholeġcountryside.ġWeġ
were in a delightful garden with trees, streams and beautiful view. In fact, this village has 
country houses of the most of important people in the city.”94 
Secondly,ġIbnġKannānġmentionedġinġhisġdiaryġthatġtheġeliteġcameġtoġtheġgardensġnotġ
onlyġ forġ socializingġ activitiesġ butġ alsoġ forġ intellectualġ pursuits.95ġ Ibnġ Kannānġ himselfġ
attendedġmanyġofġtheseġmeetings,ġoneġofġwhichġwasġonġaġSaturdayġinġ1138/1726,ġandġtookġ
place in the garden of a retired member of the city’s elite, near al-Rabwa on a piece of 
landġinheritedġbyġKīwān.ġTheġirstġaimġofġtheġgatheringġwasġtoġattendġaġlectureġandġtoġreadġ
religiousġtexts;ġtheyġthenġendedġupġcitingġpoemsġfromġtheġworkġofġaġnotableġ ay . After the 
sessionġhadġinishedġthereġwasġanġopportunityġforġstrolling,ġforġjoyġandġplayġinġtheġgardenġ
at sunset.96 We don’t have information about whether there were educational gatherings 
within the public realm (common people). Nonetheless, the anticipation of leisure by the 
lower classes and elites extended toward sacred places such as shrines and mosques. These 
places constituted an important aspect of the Damascene urban life, and were mentioned 
byġIbnġKannānġwhoġcalledġthemġtheġmosques’ġpromenadesġ(ḍutanazzahātġaḌ-ǧawāḍi ).97 
An Ottoman Dynamic: The Appearance of Women 
It can be argued that recreational practices in the Ottoman period - especially in the 
18th century - seem to have been more socially dynamic than what had been previously 
believed.ġForġexample,ġIbnġKannānġdrawsġattentionġtoġtheġappearanceġofġwomenġinġpublic,ġ
who expressed their individuality in public spaces such as streets, markets (aswāq) and 










96. ibn kannān, Yawḍīyyāt,ġp.ġ367.
97. ibn kannān, Mawākib,ġI,ġp.ġ248.
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smoking in the markets.98 Another example comes from a barber and Damascene chronicler, 
al-Budayrīġal- allāqġwhoġdescribesġaġnormal picnic with his friends, which took place on 
26thġofġFebruaryġ(1163/1750)ġinġoneġof theġDamasceneġgardens:
“Weġ wentġ outġ withġ ourġ lovelyġ friendsġ onġ anġ excursionġ toġ al- arafġ al-a lāġ thatġ
overlookesġal-Mar a,ġonġThursday,ġtheġ18thġofġRabi ġI,ġwhenġtheġlowersġbeganġtoġbloom.ġWeġ
satġoverlookingġal-Mar aġandġTakiyyaġal-Salīmiyya, and we were surprised by the number 
ofġwomen,ġmoreġthanġmen,ġsittingġonġtheġriverġbank,ġeating,ġsippingġcofeeġandġsmokingġ
just as men do. And this was something we had never heard of or seen until we witnessed 
it ourselves.”99 
This description can be considered as a clue to that the recreational culture of 
Damascus, was appreciated by both genders in the Ottoman period. At the same period 
in Istanbul, an illustration (ig.ġ6) shows women enjoying an excursion in the garden of 
Ka ıthane, outside the private courtyards of their houses. These illustrations, along with 
al-Budayrī’sġdescription,ġindicateġthatġwomenġappearedġinġpublicġgardensġalongsideġmenġ
for their leisure activities in this period.
Is there a quadripartite garden style in Damascus?
The historical records of Islamic gardens in Spain, India, Istanbul and south-Asia give 
many perspectives of the quadripartite garden style, a well-known Persian landscape legacy 
called chārbāgh.100 Chārbāghġdesign refers to a garden divided into four parts by water canals 
and pedestrian walkways. Unfortunately, the visual representation of the Damascene gardens 




theġBaradāġRiver,ġtheġBanyāsġandġal-Qanawāt, that could possibly have had a quadripartite 
layout.ġAl-Badrīġdescribedġal- abhaġasġaġsquareġsite,ġlocatedġonġtheġBaradaġriverġside,ġwith 
willows, poplars, and walnut trees, “divided into cultivated areas (ḍa ras) surrounded by 
water canals from the four directions with fountains, ponds, water-jets, and waterwheels.”101 
Yet,ġthisġisġjustġoneġindicationġofġitsġshapeġandġweġdoġnotġhaveġmuchġdeinitiveġinformationġ
about the design of the Damascene gardens, which might also have involved natural and 
98. ibn kannān, Yawḍīyyāt,ġp.ġ103.
99. al-budayrī, awādi ,ġp.ġ193-194.ġTheġtranslationġfromġtheġoriginġinġArabicġisġdoneġbyġauthor.ġ
ول خرجنا إلى سيران بناحية الشرف المطل على المرجة مع بعض أحبابنا. وكان الوقت في  بيع الأ “في يوم الخميس ثامن عشر ر
كثر من الرجال جالسين على شفير النهر، وهم على  مبادئ خروج الزهر، وجلسنا مطلين على المرجة والتكية السليمية، وإذا بالنساء أ
كل وشرب وقهوة وتتن. كما تفعل الرجال، وهذا شيء ما سمعنا بأّنه وقع نظيره حتى شاهدناه...” أ




spontaneously grown green spaces which were divided between owners. This point, 
however, requires further research and study. 
Conclusion
In the 19thġ century,ġ al- āli iyyaġ continuedġ toġ beġ aġ famousġ placeġ forġ promenadingġ
which was enlivened by a rich leisure ritual. Travellers Michaud and Poujoulat illustrated 
al- āli iyyaġasġǦoneġofġtheġmostġdelightfulġplacesġonġtheġEarth,ġwhereġweġindġtheġmostġ
charmingġgardens,ġtheġmostġamiableġnatureġofġtheġlandġofġDamascus;ġtheġrichġhabitantsġ
of the holy city have chosen these preferred areas to build their kiosks.”102 At the end of 
the 19thġcenturyġandġtheġbeginningġofġtheġ20th century, Damascene recreational gatherings 
continuedġvigorouslyġandġtheġgardenġcultureġseemsġtoġhaveġproliferatedġtoġcoverġspeciicġ
placesġ onġ certainġ daysġ annually.ġ Theġ historianġ Nuʻmānġ al-Qa ā ilīġ reportedġ thatġ theġ
recreationalġassemblingġwhichġbeganġinġMarchġwasġassociatedġwithġ‘theġdaysġofġroses’,ġasġ
mentionedġbefore,ġandġlastedġforġsevenġTuesdays,ġsevenġSaturdaysġandġiveġThursdays. The 
mixed gender was again perceived at that time, since he mentioned that the recreational 
places were used by “thousands of men and women.”103 
Regardingġtheġcofeeġhouses,ġaġcensusġwhichġhadġbeenġdoneġinġ1820ġmentionedġ122ġ
cofeehousesġ inġtheġcity.104ġWhileġaccordingġtoġal-Qa ā ilī,ġatġ theġendġofġtheġ19th century, 
thereġ wereġ 110ġ cofeehousesġ scatteredġ inġ diferentġ placesġ throughoutġ Damascus.ġ Newġ
urban facilities called kāzīnāt emerged at the same time. These kāzīnāt referred to luxurious 
cofeehouses,ġ locatedġ inġ Sūqġ al- ayl,ġ al-Mar aġ andġ al- ūfāniyya,ġwhereġ aġ cupġ ofġ cofeeġ
could cost up to twenty bāra, which was almost three times the price charged at the other 
cofeehousesġinġtheġcity.105ġTheġmainġentertainmentġcofeehousesġforġallġinhabitantsġwere:ġ
al-Manā liyya,ġal- unayna,ġal-‘Amāra,ġal- āwī ġandġal-Ra l,ġwhereġtheġpriceġofġtheġcofeeġ
wasġaroundġiveġbārāt. 
Theġ proliferationġ ofġ theġ cofeehousesġ alongġ theġ Baradāġ Riverġ bearsġ witnessġ ofġ anġ
increasingġ demandġ forġ recreationalġ activities.ġ Inġ Karlġ Baedeker’sġ guide,ġ theġDamasceneġ
cofeehousesġareġdescribedġasġfollows:ġǦTheġcofeehousesġinġDamascusġareġtheġlargestġinġtheġ
east... Most are located near the river bank. They contain large rooms with small tables and 
even smaller chairs, or benches on which the inhabitants of Damascus sit cross-legged near 
to his hookah smoking while playing backgammon.”106 The Damascene sense of beauty is 




103. al-qaṢāṬilī, Raw a, p. 115-116. 
104. Pascual 2001,ġp.ġ184.
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relectedġinġtheġurbanġfacilitiesġofġtheġlandscape,ġBaedekerġmentionedġthatġtheġdesignġofġ
al-Manā liyyaġincludesġtreesġandġplantsġilluminatedġbyġmulticolouredġlight,ġwhichġbecameġ
a beautiful view at night.107 
Later,ġal- Allāf,ġaġhistorianġactiveġatġtheġbeginningġofġtheġ20th century, described the 
Damascene recreational demand. The garden culture expanded to cover every single day 
of the week beginning in March and varied between gardens, villages and sacred places.108 
Peopleġ playedġ diferentġ kindsġ ofġ gamesġ forġ amusement,ġ funġ andġpleasure.ġWhereasġ theġ
educationalġgatheringsġamongġeliteġdidġnotġfollowġanyġspeciicġtime,ġ ay -s used to carry 
their breakfast and tea and bring books to read and discuss. 109 
Duringġtheġsecondġhalfġofġ19th century, especially in the period of Reforms (Tanẓīḍāt) 
there were several signs for a movement towards modernisation in the city. Some of these 
newġdevelopmentsġwereġtoġpartlyġstrengthenġtheġBaradāġRiverġbanksġtoġpreventġdestructionġ
fromġlooding,ġandġtoġcoverġaġpartġofġtheġriverġtoġcreateġal-Mar aġsquare.ġImportantġstreetsġ
were paved and extended, gas powered street lights were added, and new buildings such as 
the town hall and a hotel were constructed. These developments were added to the already 
recognised changes such as the creation of the Damascus-Beirut road, the establishment 
of the railway station at the end of the century, and the emergence of carriages.
 
110 These 
carriagesġ( arabāt) began to appear in the last quarter of the 19th century, as mentioned by al-
Allāf,ġpulledġbyġhorsesġthatġwereġstationedġinġal-Mar aġsquareġinġorderġtoġwaitġforġwealthyġ
and foreign clientele who came to stroll in the city and the country. These carriages were 
not that essential among the villagers who used their livestock to commute. Later on the 
elites and rich people had their own carriages for transportation between the city and the 
surrounding villages for promenades and other purposes. 111
In conclusion, NuzhatġaḌ-anāḍġfīġḍa āsinġaḌ- āḍġandġaḌ-MawākibġaḌ-isḌāḍiyyaġfī-Ḍ-ḍaḍāḌikġ
wa-Ḍ-ḍa āsinġ aḌ- āḍiyya were both examples of the literary genre prainsing Damascene 
beauty, and both were considering the intellectual, cultural and aesthetic values of 
Damascus. The examination and comparison of the two texts shows the role of the 
Damascene gardens in the urban development, where the city landscape was divided into 
natural environment and urban gardens. Here, the blossoming of a unique garden culture 
was manifested in a heightened social commitment towards entertainment, leisure, and 
intellectual pursuits. This cultural emergence was enhanced by the urban facilities that 
accompaniedġgardens,ġwhichġthemselvesġwereġestablishedġtoġfulillġsocialġdemand.ġ
d’eau. Ce sont de grandes salles ou des jardins avec une quantité de petites tables et de chaises plus petites encore, 
ou des bancs sur lesquels l’habitant de Damas s’assied les jambes croisées pour fumer son narghilé en jouant au 
trictrac.”
107. baEDEkEr 1893,ġp.ġ319.ġ
108. For information about which days and which places that were used for recreational practices, see al-ʿallāf, 
Diḍa q,ġp.ġ171.
109. al-ʿallāf, Diḍa q,ġp.ġ208-210.ġForġinformationġaboutġtheġgamesġthatġwereġfamousġamongġpublicġandġyoungġ
peopleġseeġtheġpreviousġsourceġpageġ212-217.ġ
110. weberġ2009.
111. al-ʿallāf, Diḍa q,ġp.ġ35.ġ
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List of the gardens mentioned in al-Badrī and Ibn Kannān accounts
Garden name Al-Badrī Ibn Kannān
1 Ba āġ(al-) cite
2 Bā āġ(al-) cite
3 Bahnasiyya (al-) cite cite
4 Bahrān cite
5 Barzaġ cite cite
6 Ba ārūġ cite
7 Bayn al-Nahrayn cite cite
8 Baytġal-Abyāt cite
9 BaytġLahyā cite
10 Bur ġal-Rūs cite
11 Dah aġ(al-) cite
12 Dārayāġ cite cite
13 DayrġMurrān cite
14 Dummārġ cite
15 ā ibġ(al-) cite
16 al ālġ(al-) cite cite
17 arastāġ cite




22 Kīwān cite cite
23 Laylakīġ(al-) cite
24 Maqrā cite cite
25 Mar atġDima q cite
26 Mar ġ(al-) cite
27 Mar ġal-Da dā cite
28 Mar ġal- ay ġArslān cite
29 Mar ġal-Sul ān cite
30 May ūrġ(al-) cite cite
31 Mazzaġ(al-) cite
32 Mnīnġvillage cite
33 Munaybi‘ġ(al-) cite cite
34 Na waġ(al-) cite
35 Nayrabġal-adnā/al-A‛lāġ(al-) cite cite
36 Qa ya cite cite
37 Rabwa (al-) cite cite
38 adrġal-Bāz cite
39 Sahm (al-) cite cite
40 arafġ(al-) cite cite
41 a rāġ(al-) cite
42 Saylūnġ(al-) cite
43 Sittġal- ām cite
44 Ta tġal-Qal‘a cite
45 U nānġMillġ(al-) cite
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ġFig.ġ1ġ-ġTheġbranchesġofġBaradāġ(burnsġ2005).
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Fig.ġ2ġ-ġTheġmainġbranchesġofġtheġBaradāġupstreamġfromġal-Rabwaġ(Ḫayrġ1982).
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Fig.ġ3ġ-ġTheġnortheastġtowerġofġtheġDamasceneġcitadelġinġtheġlateġ19th century engraving (DEgEorgEġ2004).ġOneġcouldġ
assume that the bench in the middle of the photo is ta t.
Fig.ġ4ġ-ġTheġTakiyyaġal-SulaymāniyyaġandġtheġBaradāġRiverġseenġfromġtheġwestġinġaġlateġ19th century print (DEgEorgE 
2004).ġOneġcouldġassumeġthatġtheġbench/seatġinġtheġphotoġisġwhatġweġweġcalledġta t.
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Fig. 5 - William Henry Bartlett, CafésġinġDaḍascus,ġengravedġonġsteelġbyġS.ġSmith.ġ1836ġ(www.antique-prints.de).
Fig.ġ6ġ-ġA.ġTheġimperialġpalaceġofġSaʻdabadġandġtheġgardenġofġKa ıthane.ġB.ġAnġanonymousġgardenġsceneġ(1720s?)ġ
(haMaDEhġġ2008).

